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!ÜÐÓËÐÕÎɯ1ÌÚ×ÌÊÛ 
)ÈÕÌÌÕɯ&ÙÖÏÚÔÌàÌÙ 

     When Joseph Jordan 

(pronounced )ÌÙËÌÕ) was 

born in Virginia in 1842, 

slavery was still legal. 

Most people of African descent were 

treated as property, like horses or dogs. 

They were bought and sold; they had no 

rights. Whether enslaved or free, people 

of color were not treated with respect. 

     Joseph had been born free, in a small 

community on the Elizabeth River. He 

learned to read and write. At a young 

age, he began to work on the river har-

vesting oysters, alongside the men. 

When he was twenty-one, he moved to 

the city of Norfolk. Joseph found work, 

first as a laborer, then as a grocer, and 

finally as a carpenter, building furniture 

and houses with his hands. 

     He married Indianna Brown, and they 

had three children and built a new life 

together. The Civil War had ended by 

now. Slavery was gone, and many other 

people also needed to build new lives. 

Joseph worked hard. He bought land 

and built more houses, which he rented 

to other families. 

     But even though people could no 

longer be bought and sold, true freedom 

had not yet arrived for African Ameri-

cans. The laws were unfair, and it was 

hard for African Americans to find plac-

es to live, or good jobs, or schools of any 

kind. Joseph had become a Baptist minis-

ter, and when he preached on Sundays 

he sometimes spoke of the sins of the 

white oppressors, and how God would 

surely punish them by sending them to 

burn in hell for all eternity. 

(Continued on page 2) 

(ÕÛÙÖËÜÊÛÐÖÕɯÛÖɯÛÏÌɯ3ÏÌÔÌ 
1ÌÝȭɯ*ÐÙÒɯ+ÖÈËÔÈÕ-"Ö×ÌÓÈÕË 

     Our religious journey to respect has, 

in some ways, been slow. Tolerance 

has been a core religious value for us 

since 1557. Yet, Unitarian Universalist 

minister Forrest Church wrote in a 

sermon in 1998, “Acceptance trumps 

tolerance.” In another sermon a decade 

later in 2008, he proposed that Unitari-

an Universalists “upgrade the conde-

scending virtue of tolerance to a ‘true 

respect.’” And we are. 
 

3ÖÓÌÙÈÕÊÌ 

     Unitarian historian Earl Morse Wil-

bur wrote, while Unitarianism has of-

ten been understood “as a movement 

or a sect characterized primarily by 

certain beliefs about the being of God 

and the person of Christ,” it was not 

fundamentally a movement that was 

doctrinally driven since its adherents 

varied widely in their opinion on a 

wide range of doctrines. Wilbur con-

cluded that Unitarianism was charac-

terized by three leading principles: 

“first, complete mental freedom in reli-

gion rather than bondage to creeds or 

confessions; second, the unrestricted 

use of reason in religion, rather than 

reliance upon external authority of 

past tradition; third, generous toler-

ance of differing religious views and 

usages rather than insistence upon 

uniformity in doctrine, worship, or 

polity. Freedom, reason, and toler-

ance….” 

    It is an understatement to suggest 

that the Reformation was not known 

for these three characteristics. A com-

mitment to tolerance was especially 

(Continued on page 6) 
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     Then a friend gave Joseph a book, 3ÏÌɯ

/ÓÈÐÕɯ&ÜÐËÌɯÛÖɯ4ÕÐÝÌÙÚÈÓÐÚÔ, and he read of 

God’s promise of salvation to all: the 

powerless and the powerful, the op-

pressed and their oppressors alike. Uni-

versalism said that everyone, no matter 

who they were or what they had done, 

was a child of God. Joseph also knew that 

Jesus had said: “Love your enemies and 

pray for those who persecute you.” So 

Joseph stopped preaching a message of 

vengeance, and he began preaching a 

message of respect and love. 

     Joseph wanted to learn more about the 

Universalist faith, so he went to Philadel-

phia to study with a Universalist minister 

at a Universalist church. The people there 

treated him as a person instead of a thing, 

as a fellow child of God, as someone wor-

thy of respect. The seven members of the 

Universalist Ordaining Council found 

him to have a “clear and bright mind” 

and gave him a unanimous recommenda-

tion. On the thirty-first of March 1889, 

Joseph Jordan officially became a Univer-

salist minister, the first African American 

to be ordained by the Universalist de-

nomination. 

     Joseph returned to Norfolk, Virginia 

and opened the First Universalist Church 

of Norfolk in a rented room. He built the 

pulpit with his own hands. ...The congre-

gation grew quickly, and with the help of 

donations from other Universalist 

churches, the Universalists in Virginia 

soon built new meetinghouses and 

schools. 

     Dozens of African American children 

came to learn, for there were few other 

schools available to them. Joseph knew 

that education was vital…. Joseph 

worked every day, teaching during the 

week and preaching on Sundays, sharing 

the Universalist message of God’s love 

for everyone. 

     Joseph Jordan died in 1901, when he 

was fifty-nine years old. Over many dec-

ades, the churches and schools Joseph 

Jordan helped build gave thousands of 

families in Virginia a chance to learn and 

a place to be treated with respect. 
   Source: http://www.uua.org/re/tapestry/youth/

virtueethics/workshop4/building-respect 

(Continued from page 1)   (Úɯ3ÖÓÌÙÈÕÊÌɯÈɯ5ÐÙÛÜÌȳ 
1ÌÝȭɯ%ÖÙÙÌÚÛɯ"ÏÜÙÊÏ 

     Lord Acton once said that 

every institution perishes by 

an excess of its own first 

principle. The three first 

principles of liberal religion are freedom, 

reason and tolerance. So …consider the 

dangers of an excess of tolerance. 

     Literally speaking, to tolerate means 

to abide with repugnance. This can be a 

virtue when we are talking about our 

great aunt’s politics or an occasional and 

therefore not particularly important 

lapse in our children’s table manners. It 

can also be a virtue when we choose not 

to condemn, only to disapprove of one 

another’s private foibles. Without a de-

gree of tolerance we would all become 

intolerable, rife with judgment, incapable 

of forgiveness, driven by a dangerous 

and often self-delusional sense of superi-

ority. 

     So defined, even at its best, tolerance 

remains a relatively weak virtue. And at 

its worst, tolerance is not a virtue but a 

vice. This can happen in two ways. First, 

tolerance can become a self-

congratulatory cover for condescension. 

For instance, if we merely tolerate an-

other’s religion or sexual preference, we 

tend to fall short of the higher call to mu-

tual respect. If I tolerate you often I am 

putting up with you. I am looking down 

at you while acting in a high-minded 

manner. This is an invitation less to 

righteousness than to self-righteousness. 

Colonialists tolerated their subjects. By 

like measure, we must check ourselves 

when we are tempted only to tolerate 

those who are different from us rather 

than working better to understand and 

respect them. 

     Second …if to tolerate means, in cer-

tain instances at least, to abide with re-

pugnance, there are some things too re-

pugnant to abide. [In this regard, there 

are some things and some people’s ac-

tions that we should never tolerate.] 
 

   Source: http://www.allsoulsnyc2.org/

publications/sermons/fcsermons/is-tolerance-a-

virtue.html 
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/ÙÈÊÛÐÊÌɯ1ÌÚ×ÌÊÛ 
1ÌÝȭɯ3ÖÔɯ.ÞÌÕ-3ÖÞÓÌ 

     How can Unitarian Uni-

versalist …[congregations] 

foster right relationships? 

First, they need to learn how to em-

brace conflict as inevitable, even desira-

ble. Every viable organization ...both 

yearns for stability and pushes for 

achievement. ...Progress is both expan-

sive and disruptive: progress spells 

change, change causes anxiety, and 

anxiety precipitates conflict. But con-

flict is not only unavoidable, it’s benefi-

cial. Hearty turmoil elicits new ideas 

and understandings.  

     …Ironically, genuine conflict fre-

quently emerges in eras of strength, 

when a community is swelling in a size 

or morale and is strong enough to tack-

le the problem. A healthy church learns 

to integrate the forces of stability with 

the forces of change. It can bicker gain-

fully. Opposing opinions can actually 

create a golden opportunity—that is, 

for a church equipped with goodwill …

[in order to turn] conflict into growth. 

     …Healthy churches heed what Na-

tive American activist Catherine Attla 

calls “the big law of respect.” A respect-

ful church is one where boundaries are 

kept, saboteurs are confronted, and 

crises are faced. Good behavior is ex-

pected and rewarded. Parishioners are 

urged ...to engage one another with an 

active gaze and a level glance. 

     ...Respect must be evident in the 

details of church organization and pro-

gramming from the moment a new-

comer crosses the threshold. ...Members 

are always asking, “What does it mean 

to practice a kinder regard…?” 

     …To be respectful literally means 

“to look at something or someone 

again.” The Buddhists call this process 

“seeing with unfurnished eyes”—that 

is, eyes empty of mental clutter and 

inherited furniture. Respectful persons 

are those who look again at what is 

readily ignored or missed. 
 

   Source: from &ÙÖÞÐÕÎɯÈɯ!ÌÓÖÝÌËɯ"ÖÔÔÜÕÐÛàȯɯ

ÛÞÌÓÝÌɯÏÈÓÓÔÈÙÒÚɯÖÍɯÈɯÏÌÈÓÛÏàɯÊÖÕÎÙÌÎÈÛÐÖÕ by Tom 

Owen-Towle, 2004, Skinner House Books, 

Boston, MA. 



#Èàɯƕȯɯ“How would your life be different 

if you stopped making negative judgmen-

tal assumptions about people you encoun-

ter? Let today be the day you look for the 

good in everyone you meet and respect 

their journey.”   Steve Maraboli 
 

#ÈàɯƖ “Attitude is a choice. Happiness is a 

choice. Optimism is a choice. Kindness is a 

choice. Giving is a choice. Respect is a 

choice. Whatever choice you make makes 

you. Choose wisely.”   Roy Bennett 
 

#ÈàɯƗȯ “Respect for ourselves guides our 

morals; respect for others guides our man-

ners.”   Laurence Sterne 
 

#ÈàɯƘȯ “I don’t have to agree with you to 

like you or respect you.”    
Anthony Bourdain 
 

#Èàɯƙȯ “Once we give up searching for 

approval we often find it easier to earn 

respect.”   Gloria Steinem 
 

#Èàɯƚȯ “You can’t help respecting any-

body who can spell TUESDAY, even if he 

doesn’t spell it right; but spelling isn’t eve-

rything. There are days when spelling 

Tuesday simply doesn’t count.”   A.A. Milne 
 

#Èàɯƛȯ “I don’t believe in charity. I believe 

in solidarity. Charity is so vertical. It goes 

from the top to the bottom. Solidarity is 

horizontal. It respects the other person.”   
Eduardo Galeano 
 

#ÈàɯƜȯ “Tragedy in life normally comes 

with betrayal and compromise—by trad-

ing in our integrity and failing to treat life 

and others in our life, with respect and 

dignity. That’s really where the truest and 

the most tragic failures comes from... they 

come making the choice to betray another 

soul, and in turn, giving up a piece of your 

own.”   José Harris 
 

#ÈàɯƝȯ “If you spend your life sparing 

people’s feelings and feeding their vanity, 

you get so you can’t distinguish what 

should be respected in them.” 
F. Scott Fitzgerald  
 

#ÈàɯƕƔ “It is better to be respected than it 

is to be popular. Popularity ends on year-

book day, but respect lasts forever.”    
John Bytheway 
 

#Èàɯƕƕȯ “One of the most sincere forms of 

respect is actually listening to what anoth-

er has to say.”   Bryant McGill 
 

#ÈàɯƕƖȯ “Defensiveness is usually some-

one silently screaming that they need you 

to value and respect them in disguise. 

When you look for deeper meanings be-

hind someone’s pain you can then begin to 

heal not only yourself, but others.”    
Shannon Alder 
 

#ÈàɯƕƗȯ “Tolerance isn’t about not having 

beliefs. It’s about how your beliefs lead 

you to treat people who disagree with 

you.”   Timothy J. Keller 
 

#ÈàɯƕƘȯ “Respect other people’s feelings. It 

might mean nothing to you, but it could 

mean everything to them.”   Roy Bennett 
 

#Èàɯƕƙȯ “Respect is how to treat everyone, 

not just those you want to impress.” 
Richard Branson 
 

#Èàɯƕƚȯ “I can win an argument on any 

topic, against any opponent. People know 

this, and steer clear of me at parties. Often, 

as a sign of their great respect, they don’t 

even invite me.”   Dave Barry 
 

#Èàɯƕƛȯ “Respect is not a one way street.”   
Henry Rollins 
 

#ÈàɯƕƜȯ “Trust is earned, respect is given, 

and loyalty is demonstrated. Betrayal of 

any one of those is to lose all three.”    
Ziad Abdelnour 
 

#ÈàɯƕƝȯ “It’s very dramatic when two peo-

ple come together to work something out. 

It’s easy to take a gun and annihilate your 

opposition, but what is really exciting to 

me is to see people with differing views 

come together and finally respect each 

other.”   Fred Rogers 
 

#ÈàɯƖƔȯ “Tolerance only for those who 

agree with you is no tolerance at all.”    
Ray Davis 
 

#ÈàɯƖƕȯ “Be respectful to your superiors, if 

you have any.”   Mark Twain 
 

#ÈàɯƖƖȯ “The grandiose person is never 

really free; first because he is excessively 

dependent on admiration from others, and 

second, because his self-respect is depend-

ent on qualities, functions, and achieve-

ments that can suddenly fail.”   Alice Miller 
 

#ÈàɯƖƗȯ “We abuse land because we see it 

as a commodity belonging to us. When we 

see land as a community to which we be-

long, we may begin to use it with love and 

respect.”   Aldo Leopold 
 

#ÈàɯƖƘȯ “I would rather be alone with dig-

nity than in a relationship that requires me 

to sacrifice my self-respect.”   Mandy Hale 

 

#ÈàɯƖƙȯ “Nothing living should ever be 

treated with contempt. Whatever it is that 

lives, a …[person], a tree, or a bird, should 

be touched gently, because the time is 

short. Civilization is another word for re-

spect for life....”   Elizabeth Goudge 
 

#ÈàɯƖƚȯ “If they respect you, respect them. 

If they disrespect you, still respect them. 

Do not allow the actions of others to de-

crease your good manners, because you 

represent yourself, not others.”    
Mohammad Zeyara 
 

#ÈàɯƖƛȯ “Your suffering needs to be re-

spected. Don’t try to ignore the hurt, be-

cause it is real. Just let the hurt soften you 

instead of hardening you. Let the hurt 

open you instead of closing you. Let the 

hurt send you looking for those who will 

accept you instead of hiding from those 

who reject you.”   Bryant McGill 
 

#ÈàɯƖƜȯ “You should never be surprised 

when someone treats you with respect, 

you should expect it.”   Sarah Dessen 

Readings from the Common Bowl 
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2ÌÓÍ-1ÌÚ×ÌÊÛȯɯ 

(ÛÚɯ2ÖÜÙÊÌȮɯ(ÛÚɯ/ÖÞÌÙ 
)ÖÈÕɯ#ÐËÐÖÕ 

(Joan Didion, an American 

author, is best known for her novels and 

her literary journalism. This piece is an 

excerpt from a June 1961 issue of 5ÖÎÜÌ. 

Didion wrote the essay as the magazine 

was going to press because another writ-

er had failed to provide a piece on the 

same subject. Only her second column 

for 5ÖÎÜÌ, it was written in just two days. 

Given the fact that they were out of time, 

Didion wrote it to perfectly fit the desig-

nated two-page spread. She did this, not 

by writing to a word count or a line 

count, but to an exact character count. 

The article is a meditation on what it 

means to live well in one’s soul, noting 

that external realties like prestige, ap-

proval, and conventions of success are in 

the end inadequate. Cultivating self-

respect requires that we “know the price 

of things” by weighing the value of im-

mediate pleasures with long term com-

forts, many of which may be largely in-

tangible. Didion was concerned that we 

were slowly losing this virtue. Fortunate-

ly, it can always be re-learned.) 

     Once, in a dry season, I wrote in large 

letters across two pages of a notebook 

that innocence ends when one is stripped 

of the delusion that one likes oneself. 

Although now, some years later, I marvel 

that a mind on the outs with itself should 

have nonetheless made painstaking rec-

ord of its every tremor, I recall with em-

barrassing clarity the flavor of those par-

ticular ashes. It was a matter of misplaced 

self-respect. 

     …Although to be driven back upon 

oneself is an uneasy affair at best, rather 

like trying to cross a border with bor-

rowed credentials, it seems to me now 

the one condition necessary to the begin-

nings of real self-respect. Most of our 

platitudes notwithstanding, self-

deception remains the most difficult de-

ception. The tricks that work on others 

count for nothing in that very well-lit 

back alley where one keeps assigna-

tions with oneself: no winning 

smiles will do here, no 

prettily drawn lists of good 

intentions. One shuffles 

flashily but in vain through 

one’s marked cards—the 

kindness done for the wrong reason, the 

apparent triumph which involved no real 

effort, the seemingly heroic act into 

which one had been shamed. The dismal 

fact is that self-respect has nothing to do 

with the approval of others—who are, 

after all, deceived easily enough; has 

nothing to do with reputation, which, as 

Rhett Butler told Scarlett O’Hara, is 

something people with courage can do 

without. 

     To do without self-

respect, on the other 

hand, is to be an unwill-

ing audience of one to an 

interminable documen-

tary that details one’s 

failings, both real and 

imagined, with fresh foot-

age spliced in for every 

screening. There’s the 

glass you broke in anger, 

there’s the hurt on X’s 

face; watch now, this next 

scene, the night Y came back from Hou-

ston, see how you muff this one. To live 

without self-respect is to lie awake some 

night, beyond the reach of warm milk …

and the sleeping hand on the coverlet, 

counting up the sins of commission and 

omission, the trusts betrayed, the promis-

es subtly broken, the gifts irrevocably 

wasted through sloth or cowardice or 

carelessness. However long we postpone 

it, we eventually lie down alone in that 

notoriously uncomfortable bed, the one 

we make ourselves. Whether or not we 

sleep in it depends, of course, on whether 

or not we respect ourselves. 

     To protest that some fairly improbable 

people, some people who could not pos-

sibly respect themselves, seem to sleep 

easily enough is to miss the point entire-

ly, as surely as those people miss it who 

think that self-respect has necessarily to 

do with not having safety pins in one’s 

underwear. There is a common supersti-

tion that “self-respect” is a kind of charm 

against snakes, something that keeps 

those who have it locked in some un-

blighted Eden, out of strange beds, am-

bivalent conversations, and trouble in 

general. It does not at all. It has nothing 

to do with the face of things, but con-

cerns instead a separate peace, a private 

reconciliation.  

     …People with self-respect have the 

courage of their mistakes. They know the 

price of things. If they choose to commit 

adultery, they do not then go running, in 

an access of bad conscience, to receive 

absolution from the wronged parties; nor 

do they complain unduly of the unfair-

ness, the undeserved embarrassment, of 

being named co-respondent. In brief, 

people with self-respect exhibit a certain 

toughness, a kind of moral nerve; they 

display what was once 

called character, a quality 

which, although ap-

proved in the abstract, 

sometimes loses ground 

to other, more instantly 

negotiable virtues. The 

measure of its slipping 

prestige is that one tends 

to think of it only in con-

nection with homely chil-

dren and United States 

senators who have been 

defeated, preferably in the 

primary, for reelection. Nonetheless, 

character—the willingness to accept re-

sponsibility for one’s own life is the 

source from which self-respect springs. 

     Self-respect is something that our 

grandparents, whether or not they had it, 

knew all about. They had instilled in 

them, young, a certain discipline, the 

sense that one lives by doing things one 

does not particularly want to do, by 

putting fears and doubts to one side, by 

weighing immediate comforts against the 

possibility of larger, even intangible, 

comforts.  

     …It is a question of recognizing that 

anything worth having has its price. Peo-

ple who respect themselves are willing to 

accept the risk…. They are willing to in-

vest something of themselves; they may 

not play at all, but when they do play, 

they know the odds. 

     That kind of self-respect is a discipline, 

a habit of mind that can never be faked, 

but can be developed, trained, coaxed 

forth.  

     …To have that sense of one’s intrinsic 

worth which constitutes self-respect is 
(Continued on page 7) 
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3ÏÌɯ+ÈÕÎÜÈÎÌɯÖÍɯ1ÌÚ×ÌÊÛ 
,ÈÙÐÓàÕɯ/ÙÐÊÌ-,ÐÛÊÏÌÓÓȮɯ/Ïȭ#ȭ 

     …Researchers Hal Holloman and 

Peggy Yates have studied 

the topic of respect and how 

it gets translated through 

the words we use. Their 

research, outlined in the 

)ÖÜÙÕÈÓɯÖÍɯ/ÖÚÐÛÐÝÌɯ!ÌÏÈÝÐÖÙɯ(ÕÛÌÙÝÌÕɪ

ÛÐÖÕÚȮ focused on teachers and stu-

dents, but it is also applicable to par-

ents and families. 

     What they learned is not surpris-

ing. When we give respect, we get it 

back in return. When we respect chil-

dren and teens, they learn to believe 

in themselves and us. They feel val-

ued and loved. We feel valued and 

loved. 

     Respect is a two-way street where 

adults are the pace-setter cars. 

     … Holloman and Yates discovered 

eleven categories of words that foster 

respect. They found that rephrasing 

words from a negative to a positive 

context helps develop a culture of 

respect. … 

1. 6ÖÙËÚɯÖÍɯ$ÕÊÖÜÙÈÎÌÔÌÕÛ: In-

stead of complaining when teens 

feel discouraged, let them know 

how much you admire their abil-

ity to overcome tough challenges 

and recover from apathy or fail-

ure. 

2. 6ÖÙËÚɯÖÍɯ&ÙÈÊÌȯɯInstead of blam-

ing, always separate an adoles-

cent from his or her behavior. 

Forgive them for mistakes or mis-

judgments. Give them a chance to 

get it right. 

3. 6ÖÙËÚɯÖÍɯ&ÜÐËÈÕÊÌ: Don’t just 

hope teens will find their ways. 

Encourage them to ask questions 

and give them words of guid-

ance. 

4. 6ÖÙËÚɯÖÍɯ1ÌÚ×ÌÊÛ: Rather than a 

narrow focus on academic suc-

cesses, build a climate of respect 

in your classroom and family. 

5. 6ÖÙËÚɯÖÍɯ'ÐÎÏɯ$ß×ÌÊÛÈÛÐÖÕÚ: 

Rather than being discouraged 

when teens don’t show their best 

abilities, encourage them to envi-

sion and pursue goals that fuel 

their passion. 

6. 6ÖÙËÚɯÖÍɯ'Ö×ÌȯɯInstead of help-

ing teens get through another 

difficult day, help them envision 

a better tomorrow. 

7. 6ÖÙËÚɯÖÍɯ+ÖÝÌȯɯDon’t just speak 

to the minds of teenagers. Speak 

to their hearts. Demonstrate how 

much you love and care for them 

every day.  

8. 6ÖÙËÚɯÖÍɯ1ÌÓÈÛÐÖÕÚÏÐ×ȯɯUse 

words that build connection 

through the sharing of feelings. 

Help teens “feel felt” by you. 

9. 6ÖÙËÚɯÖÍɯ4ÕËÌÙÚÛÈÕËÐÕÎ: In-

stead of making assumptions, 

discover a young person’s per-

spective through empathy. 

10. 6ÖÙËÚɯÖÍɯ4ÕÐÛàȯ Shed the atti-

tude of “it’s my way or the high-

way,” and foster a culture of col-

laboration and cooperation. 

11. 6ÖÙËÚɯÖÍɯ ÊÊÖÜÕÛÈÉÐÓÐÛà: Being 

respectful means holding every-

one accountable. Instead of al-

lowing disrespectful behavior, 

help young people stay on track. 
   Source: https://

www.psychologytoday.com/blog/the-

moment-youth/201402/the-language-respect 
 

%ÈÔÐÓàɯ ÊÛÐÝÐÛàȯɯ6ÈÙÔɯ 

%ÜááÐÌÚɯÈÕËɯ"ÖÓËɯ/ÙÐÊÒÓÐÌÚ 

     Find the story 6ÈÙÔɯ%ÜááÐÌÚɯÈÕËɯ

"ÖÓËɯ/ÙÐÊÒÓÐÌÚɯby Claude Steiner (one 

version at http://www.houstonisd.org/cms/

lib2/TX01001591/Centricity/Domain/3465/

Awesomeness%20-%20Warm%20Fuzzy%

20Story.pdf). Read the story with your 

children and then create two lists of 

words—those that are warm fuzzies 

and those that are cold 

pricklies. Once the list 

is completed discuss 

the words and why 

each is a warm fuzzy 

or a cold prickly. In-

vite everyone to begin 

using warm fuzzy 

words  when talking with each other, 

ɯɯɯɯɯ ÕÖÛÏÌÙɯÙÌÚÖÜÙÊÌȯɯ3ÏÌɯ#ÈàɯÛÏÌɯ

"ÙÈàÖÕÚɯ0ÜÐÛ by Drew Daywalt is a 

delightful book for younger children 

about the rebellion of crayons who 

want more respect and consideration. 

Family Matters 
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1ÌÚ×ÌÊÛ 
2ÈÙÈɯ+ÈÞÙÌÕÊÌ-+ÐÎÏÛÍÖÖÛ 
     …a beautiful little East Afri-

can girl whom I met in 1976 

while traveling in Kenya. She 

is four years old and speaks 

four languages with astounding fluency. I 

meet her, ask her name, and she tells me, 

“I’m Tolani.” …It is a 6ÌÚÛ African name, 

used by ÉÖÛÏ boys and girls; and it means 

“one who gives respect ÈÕË one who is re-

spected.” How I love its meaning, its promise 

of symmetry…. You get respect when you 

give it. 

    When we worry about the deterioration of 

civility…, we often cite lack off respect as the 

reason that our social fabric is tearing. Like-

wise, when we suffer …emotional and physi-

cal abuse, even misunderstanding and isola-

tion, we often see the roots of the pain …in 

disrespectful attitudes and behavior. 

      …Most of these references to respect …

are warnings about the catastrophic conse-

quences that result when it is ÈÉÚÌÕÛ.   

     …Respect is commonly seen as deference 

to status and hierarchy…. …The remnants of 

this view survive …and shape our expecta-

tions, our apprehensions, and our disap-

pointments. 

     …I focus on the way respect creates sym-

metry, empathy, and connection in all kinds 

of relationships, even those …commonly seen 

as unequal.  

     …Respectful relationships …have a way of 

sustaining and replicating themselves. …

Respect generates respect; a modest loaf be-

comes many.  ... 

     Six windows on respect—empowerment, 

healing, dialogue, curiosity, self-respect, and 

attention—…reveals a different angle of vi-

sion…. …In order for us to explore the rich 

phenomenon of respect, we must ourselves 

engage in respectful dialogue, one built on 

relationships that move toward symmetry 

and intimacy. Our dialogue captures our full 

attention, allows us to take risks, explore si-

lences, and challenge our inhibitions. The 

attentive, healing power of such a relation-

ship, the life-enhancing glow of respect given 

and gained …[is profound].   
 

   Source: Respect: an exploration (2000) by Sara Law-

rence-Lightfoot  

Wisdom for Life 

https://www.psychologytoday.com/basics/forgiveness
https://www.psychologytoday.com/basics/empathy


From Tolerance to Respect 

rare. Given this, the actions of John II Si-

gismund Zápolya (Szapolyai János Zsig-

mond) (1540-5171) and his mother, Queen 

Isabella Jagiellon (1519-

1559) were remarkable. 

Jagiellon was married to 

King John Zápolya (1497-

1549) who died two weeks 

after the birth of their son. 

She ruled the kingdom on 

behalf of her son until her death in 1559, 

except for five years (1551-1556) when she 

and her son were in exile. In 1557, Jagiel-

lon issued the #ÌÊÙÌÌɯÖÍɯ1ÌÓÐÎÐÖÜÚɯ3ÖÓÌÙÈÕÊÌȮɯ

which called for “each person to maintain 

whatever religious faith he wishes, with 

old or new rituals, while We at the same 

time leave it to their judgment to do as 

they please in the matter of faith, just so 

long as they bring no harm to bear on any-

one at all.” The decree was reaffirmed in 

1563 by Sigismund, who 

ruled as the King of Hun-

gary from 1557 to 1570 

when he abandoned the 

title of King in the Treaty 

of Speyer between the 

two Hungarian kingdoms 

and became the first 

Prince of Transylvania, 1570 to 1571. 

     In March 1568, Sigismund convened the 

Diet (i.e., religious assembly) of Torda to 

facilitate a debate between believers in the 

“Unity of God” and Trinitarians. The de-

bate, which was actually 

held at Gyulafehérvár, 

lasted ten days, beginning 

at 5 am each day. Francis 

Dávid (Dávid Ferenc) 

represented the Unitarian 

position and relied on 

scripture to buttress his 

arguments. At the con 

represented the Unitarian position and 

relied on scripture to buttress his argu-

ments. At the conclusion of the debate, 

Dávid’s arguments were seen as stronger, 

and many in Transylvania would embrace 

Unitarianism.  

     In response to the debate, Sigismund 

issued the $ËÐÊÛɯÖÍɯ3ÖÙËÈɯon March 18, 1568. 

(It is also known the /ÈÛÌÕÛɯÖÍɯ3ÖÓÌÙÈÛÐÖÕɯ

and as the  ÊÛɯÖÍɯ1ÌÓÐÎÐÖÜÚɯ3ÖÓÌÙÈÕÊÌɯÈÕËɯ

%ÙÌÌËÖÔɯÖÍɯ"ÖÕÚÊÐÌÕÊÌ.) Reaffirming the 

1557 decree, this edict stated that 

“preachers shall preach and explain the 

Gospel each according to his understand-

ing of it,” that a congregation “shall be 

permitted to keep a preacher whose teach-

ing they approve,” and that “no one shall 

be reviled for his religion by anyone….” 

     In 1569, Sigismund declared himself 

and his court to be Unitarian. In January 

1571, the Diet and Sigismund gave legal 

recognition to the Unitarian Church, des-

ignating it as a received religion” so that it 

would have the same constitutional pro-

tection as Roman Catholicism, Calvinism, 

and Lutheranism in Transylvania. Sigis-

mund, the only Unitarian king in history, 

died on March 14, 1571 from injuries 

suffered in a carriage accident. 

     This remarkable period of religious 

toleration was short-lived, coming to an 

end in 1594, when religious tolerance and 

freedom of conscience were replaced by 

another two centuries of often brutal reli-

gious persecution by the state. 

     The next flowering of tolerance blos-

somed in England with the passage of the 

 ÊÛɯÖÍɯ3ÖÓÌÙÈÛÐÖÕɯin 1689, a statute granting 

freedom of religious worship (with condi-

tions) to dissenting Protestants in Eng-

land. It offered “recognition of the right of 

private judgment in matters of faith and 

worship; liberty granted by the govern-

ment to preach and worship as one pleas-

es; equality under the law without regard 

to religion” as long as oaths of allegiance 

were pledged to the monarch.  Dissenters 

were required to register their meeting 

locations and were forbidden from meet-

ing in private homes. Any preachers who 

dissented had to be licensed. Certain reli-

gions and groups were not protected in-

cluding Roman Catholics and Unitarians, 

as well as atheists. Penalties against Uni-

tarians were finally removed in the #ÖÊɪ

ÛÙÐÕÌɯÖÍɯÛÏÌɯ3ÙÐÕÐÛàɯ ÊÛɯin 1813. 

     One impetus for this law was John 

Locke’s four +ÌŲÌÙÚɯ"ÖÕÊÌÙÕÐÕÎɯ3ÖÓÌÙÈÛÐÖÕɯ

(1685-92). Locke suggested that govern-

ments should respect freedom of religion 

except when the dissenting belief was a 

threat to public order. The first letter was 

written while Locke was in exile in Hol-

land (1683-1689) in 1685 and published 

anonymously in England in Latin in 1689.  

     Religious tolerance emerged in the 

American colonies sporadically. Roger 

Williams of Rhode Island and William 

Penn of Pennsylvania embraced freedom 

of conscience and worship for all. Mary-

land’s 3ÖÓÌÙÈÛÐÖÕɯ ÊÛɯof 1649 extended 

rights to both Catholics and Protestants. 

The Virginia 2ÛÈÛÜÛÌɯÍÖÙɯ1ÌÓÐÎÐÖÜÚɯ%ÙÌÌËÖÔɯ

was passed in 1786 to disestablish the 

Church of England. It became a model for 

the First Amendment, passed in 1791, 

which states, in part, “Congress shall 

make no law respecting an establishment 

of religion or prohibiting the free exercise 

thereof.... ”The loophole in this right was 

the fact that individual states could still 

have an official state religion. Massachu-

setts was the last state to completely dises-

tablish church-state commitments in 1833. 

(The first amendment protection was later 

expanded to include state and local gov-

ernments through the Fourteenth Amend-

ment in 1868.) 

     It is notable that Unitarian minister Wil-

liam Ellery Channing attacked intolerance 

in his historic sermon, 4ÕÐÛÈÙÐÈÕɯ"ÏÙÐÚÛÐÈÕÐɪ

Ûà, which was delivered at the ordination 

of the Rev. Jared Sparks at The First Inde-

pendent Church of Baltimore on May 5, 

1819. Channing  wrote, “An enemy to eve-

ry religion, if asked to describe a Christian, 

would, with some show of reason, depict 

him as an idolater of his own distinguish-

ing opinions, covered with badges of par-

ty, shutting his eyes on the virtues, and his 

ears on the arguments, of his opponents, 

arrogating all excellence to his own sect 

and all saving power to his own creed, 

sheltering under the name of pious zeal 

the love of domination, the conceit of in-

fallibility, and the spirit of intolerance, and 

trampling on men’s rights under the pre-

tense of saving their souls.” 

     While tolerance has its limits, we only 

have to look at the world to realize that it 

continues to be in short supply in too 

many places with devastating consequenc-

es. 
 

 ÊÊÌ×ÛÈÕÊÌ 

     The shift from tolerance to acceptance 

was marked by the adoption of new Prin-

(Continued from page 1) Introduction 

(Continued on page 7) 
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potentially to have every-

thing: the ability to discrim-

inate, to love and to remain 

indifferent. To lack it is to 

be locked within oneself, paradoxically 

incapable of either love or indifference. 

If we do not respect ourselves, we are 

on the one hand forced to despise 

those who have so few resources as to 

consort with us, so little perception as 

to remain blind to our fatal weakness-

es. On the other, we are peculiarly in 

thrall to everyone we see, curiously 

determined to live out—since our self-

image is untenable—their false notions 

of us. We flatter ourselves by thinking 

this compulsion to please others an 

attractive trait: a gist for imaginative 

empathy, evidence of our willingness 

to give. …At the mercy of those we 

cannot but hold in contempt, we play 

roles doomed to failure before they are 

begun, each defeat generating fresh 

despair at the urgency of divining and 

meeting the next demand made upon 

us. 

     It is the phenomenon sometimes 

called “alienation from self.” In its ad-

vanced stages, we no longer answer 

the telephone, because someone might 

want something; that we could say no 

without drowning in self-reproach is 

an idea alien to this game. Every en-

counter demands too much, tears the 

nerves, drains the will, and the specter 

of something as small as an unan-

swered letter arouses such dispropor-

tionate guilt that answering it becomes 

out of the question. To assign unan-

swered letters their proper weight, to 

free us from the expectations of others, 

to give us back to ourselves—there lies 

the great, the singular power of self-

respect. Without it, one eventually dis-

covers the final turn of the screw: one 

runs away to find oneself, and finds no 

one at home. 
 

   Source: Excerpt from http://
www.vogue.com/3241115/joan-didion-self-

respect-essay-1961/ 

(Continued from page 4) Self-Respect 
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Respect Faith & Theology 

ciples in 1985. The third principle affirmed and 

promoted “Acceptance of one another….” In a 

1987 course on the principles, Rev. Tom Owen-

Towle wrote, “As a faith we have evolved, and 

wisely so, from the concept of tolerance to one 

of acceptance—a broader, more magnanimous 

spiritual sentiment. The liberal spirit is a spirit 

which welcomes us to community as we really 

are and invites us to create tomorrows of our 

own choosing. Authentic acceptance means 

that we try to live affirmations which liberate 

rather than imprison others. …The spirit of 

acceptance means that we promote unfettered 

yet responsive religion.” Commenting on both 

parts of this principle, Owen-Towle concludes, 

“Acceptance affirms us as we are, and encour-

agement pushes us toward whom we might 

become.” A question mark is the fact that this 

principle appears to be limited to our congre-

gations. 

1ÌÚ×ÌÊÛ 

     Our principles, however, move from” ac-

ceptance” in the third principle to “respect” in 

the seventh principle: 

“Respect for the interde-

pendent web of all exist-

ence of which we are a 

part.” In reflecting on 

the seventh principle, 

the Rev. Barbara Merritt 

wrote, “To have respect 

for all life does not mean 

that we understand all 

that goes on in this creation. It certainly does 

not mean that we approve of all behavior. 

Surely the interdependent web will break our 

hearts, as well as restore our souls. To have 

respect for life itself, for ÈÓÓ existence is to rec-

ognize a relationship, a covenant, a connection. 

To …be respectful is fundamentally a faith 

stance. The word respect comes from the root 

‘to look back,’ to regard. In this faithful com-

mitment we promise to pay attention.” 

     She continues, “Jose Ortega y Gasset stated 

the connection clearly…: Tell me what you pay 

attention to and I will tell you who you are. 

What we choose to pay attention to determines 

to a large extent what we become.” 

     Let us practice respect for this aligns per-

fectly with our inherent worth and dignity as 

well as the worth and dignity of all existence. 

This completes the circle as we move from the 

seventh principle to the first principle. 

(Continued from page 6) Introduction /ÓÜÙÈÓÐÚÔȯɯ 

ÈɯÔÈŲÌÙɯÖÍɯÙÌÚ×ÌÊÛ 
#ÐÈÕÈɯ+ȭɯ$ÊÒ 

     The plurality of religious tradi-

tions and cultures has come to char-

acterize every part of the world to-

day. But what is pluralism? 

1. Pluralism is not diversity alone, 

but ÛÏÌɯÌÕÌÙÎÌÛÐÊɯÌÕÎÈÎÌÔÌÕÛɯÞÐÛÏɯËÐÝÌÙɪ

ÚÐÛà. ...Religious diversity is a given, 

but pluralism is not a given; it is an 

achievement. Mere diversity without 

real encounter and relationship will 

yield increasing tensions in our socie-

ties. 

2. Pluralism is not just tolerance, but 

ÛÏÌɯÈÊÛÐÝÌɯÚÌÌÒÐÕÎɯÖÍɯÜÕËÌÙÚÛÈÕËÐÕÎɯ

ÈÊÙÖÚÚɯÓÐÕÌÚɯÖÍɯËÐřÌÙÌÕÊÌ. Tolerance is a 

necessary public virtue, 

but ...tolerance is too thin a founda-

tion for a world of religious differ-

ence and proximity. It does nothing 

to remove our ignorance of one an-

other, and leaves in place the stereo-

type, the half-truth, the fears that 

underlie old patterns of division and 

violence. ... 

3. Pluralism is not relativism, but ÛÏÌɯ

ÌÕÊÖÜÕÛÌÙɯÖÍɯÊÖÔÔÐÛÔÌÕÛÚ. This does 

not require us to leave our identities 

and our commitments behind, for 

pluralism is the encounter of commit-

ments. It means holding our deepest 

differences, not in isolation, but in 

relationship to one another. 

4. Pluralism is ÉÈÚÌËɯÖÕɯËÐÈÓÖÎÜÌ. The 

language of pluralism is that of dia-

logue and encounter, give and take, 

criticism and self-criticism. Dialogue 

means both speaking and listening, 

and that process reveals both com-

mon understandings and real differ-

ences. Dialogue does not mean eve-

ryone at the “table” will agree with 

one another, [but it does mean that 

everyone can practice respectful en-

gagement.] Pluralism involves the 

commitment to being at the table—

with one’s commitments. 
 

     Source: http://pluralism.org/what-is-

pluralism/ The Pluralism Project at Harvard 

University 

Compassion in Action 



3ÏÌÔÌɯÍÖÙɯ#ÐÚÊÜÚÚÐÖÕ 

1ÌÚ×ÌÊÛ 
/ÙÌ×ÈÙÈÛÐÖÕɯ×ÙÐÖÙɯÛÖɯ&ÈÛÏÌÙÐÕÎȯɯ(Read this 

issue of the journal and +ÐÝÐÕÎɯÛÏÌɯ0ÜÌÚÛÐÖÕÚ 

in the next column.) 
 

!ÜÚÐÕÌÚÚȯɯDeal with any housekeeping 

items (e.g., scheduling the next gathering). 
 

.×ÌÕÐÕÎɯ6ÖÙËÚȯɯ“There are things you 

can’t back down on, things you gotta take a 

stand on. But it’s up to you to decide what 

them things are. You have to demand re-

spect in this world, ain’t nobody just gonna 

hand it to you. How you carry yourself, 

what you stand for—that’s how you gain 

respect. But, little one, ain’t nobody’s re-

spect worth more than your own.”    

,ÐÓËÙÌËɯ3ÈàÓÖÙɯ 
 

"ÏÈÓÐÊÌɯ+ÐÎÏÛÐÕÎȯɯ(James Vila Blake) adapted 

(In unison) +ÖÝÌɯÐÚɯÛÏÌɯÚ×ÐÙÐÛɯÖÍɯÛÏÐÚɯÊÏÜÙÊÏȮɯ

ÈÕËɯÚÌÙÝÐÊÌɯÐÚɯÐÛÚɯÓÈÞȭɯ3ÏÐÚɯÐÚɯÖÜÙɯÊÖÝÌÕÈÕÛȯɯÛÖɯ

ËÞÌÓÓɯÛÖÎÌÛÏÌÙɯÐÕɯ×ÌÈÊÌȮɯÛÖɯÚÌÌÒɯÛÏÌɯÛÙÜÛÏɯÐÕɯÓÖÝÌȮɯ

ÛÖɯÚÌÙÝÌɯÏÜÔÈÕɯÕÌÌËȮɯÈÕËɯÛÖɯÏÌÓ×ɯÖÕÌɯÈÕÖÛÏÌÙȭ 
 

"ÏÌÊÒ-(ÕȯɯHow is it with your spirit? What 

do you need to leave behind in order to be 

fully present here and now? (2-3 sentences) 
 

"ÓÈÐÔɯ3ÐÔÌɯÍÖÙɯ#ÌÌ×ÌÙɯ+ÐÚÛÌÕÐÕÎȯɯThis 

comes at the end of the gathering where 

you can be listened to uninterrupted for 

more time if needed. You are encouraged to 

claim time ranging between 3-5 minutes, 

and to honor the limit of the time that you 

claim. 
 

1ÌÈËɯÛÏÌɯ6ÐÚËÖÔɯ2ÛÖÙà: Take turns read-

ing aloud parts of the wisdom story on 

page one.  
 

1ÌÈËÐÕÎÚɯÍÙÖÔɯÛÏÌɯ"ÖÔÔÖÕɯ!ÖÞÓȯɯGroup 

members read selections from 1ÌÈËÐÕÎÚ ÍÙÖÔɯ

ÛÏÌɯ"ÖÔÔÖÕɯ!ÖÞÓɯ(page 3). Leave a few mo-

ments of silence after each to invite reflec-

tion on the meaning of the words.  
 

2ÐŲÐÕÎɯ(Õɯ2ÐÓÌÕÊÌȯɯSit in silence together, 

allowing the 1ÌÈËÐÕÎÚɯÍÙÖÔɯÛÏÌɯ"ÖÔÔÖÕɯ!ÖÞÓ 

to resonate. Cultivate a sense of calm and 

attention to the readings and the discussion 

that follows (+ÐÝÐÕÎɯÛÏÌɯ0ÜÌÚÛÐÖÕÚȺȭ 
 

1ÌÈËÐÕÎȯɯ“Self-respect is not the same as 

self-confidence or self-esteem. Self-respect 

is not based on IQ or any of the mental or 

physical gifts…. It is not earned by 

being better than other people at 

something. It is earned by being better than 

you used to be, by being dependable in 

times of testing, straight in times of tempta-

tion. It emerges in one who is morally de-

pendable. Self-respect is produced by inner 

triumphs, not external ones.”   #ÈÝÐËɯ!ÙÖÖÒÚ 
 

+ÐÝÐÕÎɯÛÏÌɯ0ÜÌÚÛÐÖÕÚȯɯExplore as many of 

theses questions as time allows. Fully ex-

plore one question before moving on. 
 

1. Who taught you about respect? How? 

2. What does it feel like to be respected? 

Disrespected? 

3. How do we cultivate self-respect? 

4. Does a person have to earn respect, or 

do all people deserve it? 

5. How would you relate respect to our 

first principle: the inherent worth and 

dignity of every person? 

6. How important is respect? Why?  

7. Does everyone deserve respect? Why 

or why not?  

8. Want are the signs of respect? 

9. Does our society put an emphasis on 

respect or disrespect? How? Why? 

10. What are the differences between toler-

ance, acceptance, and respect? Are all 

three necessary? In which situations 

would you use each? 
 

#ÌÌ×ÌÙɯ+ÐÚÛÌÕÐÕÎȯɯIf time was claimed by 

individuals, the group listens without inter-

ruption to each person who claimed time.  
 

"ÏÌÊÒÐÕÎ-.ÜÛȯɯOne sentence about where 

you are now as a result of the time spent 

together exploring the theme. 
 

$ßÛÐÕÎÜÐÚÏÐÕÎɯ"ÏÈÓÐÊÌȯɯȹElizabeth Selle 

Jones) (In unison) 6ÌɯÌßÛÐÕÎÜÐÚÏɯÛÏÐÚɯŘÈÔÌɯ

ÉÜÛɯÕÖÛɯÛÏÌɯÓÐÎÏÛɯÖÍɯÛÙÜÛÏȮɯÛÏÌɯÞÈÙÔÛÏɯÖÍɯÊÖÔɪ

ÔÜÕÐÛàȮɯÖÙɯÛÏÌɯŗÙÌɯÖÍɯÊÖÔÔÐÛÔÌÕÛȭɯ3ÏÌÚÌɯÞÌɯ

ÊÈÙÙàɯÐÕɯÖÜÙɯÏÌÈÙÛÚɯÜÕÛÐÓɯÞÌɯÈÙÌɯÛÖÎÌÛÏÌÙɯÈÎÈÐÕȭ 
 

"ÓÖÚÐÕÎɯ6ÖÙËÚȯɯRev. Philip R. Giles 

(In unison) ,ÈàɯÛÏÌɯØÜÈÓÐÛàɯÖÍɯÖÜÙɯÓÐÝÌÚɯÉÌɯ

ÖÜÙɯÉÌÕÌËÐÊÛÐÖÕɯÈÕËɯÈɯÉÓÌÚÚÐÕÎɯÛÖɯÈÓÓɯÞÌɯÛÖÜÊÏȭ 

 ŲÙÐÉÜÛÐÖÕɯÍÖÙɯ(ÔÈÎÌÚ 
ɯɯɯ/ÈÎÌɯƗȯ James Hake – Hump thrown bowl, photo by 

Liverpool Design Festival, September 7, 2010, (CC BY-SA 

2.0), http://www.fotopedia.com/items/flickr-4904281932 

ɯɯɯ/ÈÎÌɯƗȯɯRespect, photo by Yiannia Theologos Michellis, 

April 12, 2014, (CC BY-SA 2.0), https://www.flickr.com/

photos/zoonyzoozoodazoo/15642835775 

ɯɯɯ/ÈÎÌɯƘȯɯPortrait of Joan Didion by Lisa Congdon https://

www.brainpickings.org/2012/05/21/joan-didion-on-self-

respect/ 
ɯɯɯ/ÈÎÌɯƙȯɯA warm fuzzy Christmas, photo by Tsayrate, 

December 1, 2009, (CC BY 2.0), https://www.flickr.com/

photos/35535885@N03/5259144100 

ɯɯɯ/ÈÎÌɯƛȯɯVietnam Memorial, photo by Amy, March 16, 

2009, (CC BY 2.0), https://www.flickr.com/photos/

amyscoop/3369805969 

ɯɯɯ/ÈÎÌɯƜȯɯThe teacup galaxy, photo by Peter Shanks, July 

29, 2006, (CC BY 2.0), https://www.flickr.com/photos/

botheredbybees/239161832 
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3ÏÌɯ/ÈÛÐÌÕÊÌɯÖÍɯ.ÙËÐÕÈÙàɯ3ÏÐÕÎÚ 
/ÈÛɯ2ÊÏÕÌÐËÌÙ 

(This poem is a poignant remind-

er that “respect for the interde-

pendent web of all existence of 

which we are apart” includes eve-

rything including the inanimate objects that 

shape our world and 

enhance our life. How 

will you show your 

respect and gratitude?)  
 

It is a kind of love, is it 

not?  

How the cup holds the tea,  

How the chair stands sturdy and four-

square,  

How the floor receives the bottoms of shoes  

Or toes. How sales of feet know  

Where they’re supposed to be.  

I’ve been thinking about the patience  

Of ordinary things, how clothes  

Wait respectfully in closets  

And soap dries quietly in the dish,  

And towels drink the wet  

From the skin of the back.  

And the lovely repetition of stairs.  

And what is more generous than a window? 
 

   Source: http://www.spiritualityandpractice.com/
book-reviews/excerpts/view/24904 from 'ÖÞɯ3ÏÌɯ

+ÐÎÏÛɯ&ÌÛÚɯ(ÕȯɯÞÙÐÛÐÕÎɯÈÚɯÈɯÚ×ÐÙÐÛÜÈÓɯ×ÙÈÊÛÐÊÌ (2013) by 

Pat Schneider. 

Love as Covenant 

http://www.fotopedia.com/items/flickr-4904281932

